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TE Gatorcf thisGnall Publication 
1s under no Concern what Judgment the 
Reader may pleaſe to paſs upon it. He is 
fully en that the important Subject here 
offered to the ſerious Peruſal and Attention both 
of the Chriſtian and Unbeliever, contains ſuch 
divine Truths as are indiſputably of the gteateſt 
Moment; and, as ſuch, every Man's firſt Con- 
cern. Under this Conviction he feels no Incli- 
nation to apologize for its Appearance; he nei- 
ther ſtoops to ſupplicate the Protection, nor 
_ crave tlie Auſpices of a popular Name, to give 
it ſanction. 

Not only the Chriſtian, but the Deiſt will 
find, in this ſhort Tract, ſomething to touch 
his Heart, if he can read it without Prejudice 
and Prepoſleſfion. 
The Chriſtian will perceive in the cleareſt 

Light, the deep and comfortable Foundation of 
his Goſpel Faith, and the wretched Folly ct 
_ thoſe who would ſet up a Religion founded 
only upon human Reaſon. The Patrons of 
Reaſon and Infidelity may alſo ſee Reaſon fully 
maintained in all its juſt Rights, without arro- 
gating any Religion of its own, and the Truth 
of the Goſpel, or the. Fall and Redemption of 
Man inconteftably proved to all our Senſes and 

Reaſon, by every kind of Miſery, Evil and Sin 

in the World, and by every thing we know of 
God, Otrſelves, and the World we live in. 

G. K. 
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Chriſtianity its on Proof. 


THE whole Syſtem of Chriſtianity: has generally 
been looked upon as à myſtery of ſalvation, 

ſolely founded in the divine pleaſure, and to be ſuch 
A x Won of redemption as is wholly to be reſol ved 


into the contrivance of the will and wiſdom of God; 
and, therefore, men can think as differently of it, 


can fall into as many opinions about it, as they can 
of the will and wiſdom of God. Hence has ariſen 
all the ſpeculative oppoſition to the goſpel. It is be- 
cauſe reaſon, human ſpeculation and conjecture is 
always. imagining it can form a religion more 
worthy of the wiſdom and deſigns of the Supreme 
Being than the chriſtian is; and would be thought 


to oppoſe the goſpel only for the honour of God and 


the divine attributes. This is the great prevailing 
Tdolatry of the preſent Heathen World, or that part of 
mankind who are Infidels or Deiſts. ] 
Sincerely. to be pitied is the poor unbeliever, whoſe 
Mort ſighted reaſon, incapable of ſeeing further than 
the externals of chriſtianity, furniſhes him with 
fome plauſible objections that ſeem to weaken. its 
outward evidence, but cannot reach the ſpirit and 
power by which it is animated and ſupported. 


Chriſtianity was inſtituted for the common ſalvation } 
of all men: its eſſential truths, therefore, are plain 


and obvious, level to every capacityg and ſtand in 
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tie need of learned labour to inculcate and explain 
them; they are rather mattes of feeling than of rea- 
Janing. woc iet 
Whatever is within, whatever is without us, calls 
aloud for a Saviour. Change, corruption, diſtem- 
perature and death, have, by the fin of fallen angels 
and of fallen man, been unhappily introduced into 
this ſyſtem of things which we inhabit. The whole 
ereation groaneth ; and animals and vegetables, and 
even the immortal image of God himſelf in man, 
are all in bondage to their malign influences ; ſo that 
any thing cries out, with the apoſtle Paul, Who 
deliver me from this body of death?“ —ſo that 
every thing cries out, with the apoſtle Peter, © Lord 
fave me, or I periſh?” Theſe are inevitable truths 
which all men, at ſome time or other, muſt feel, 
and feel deeply too, whether they attend to them 
now or not. For chriſtianity is no fiction of en- 
thuſiaſm or invention of prieſts, but is as ſelf- evi- 
dent as our ſenſes: all learning on both ſides, either 
for or againſt it, is inſignificant; it ſtands upon a 
Þottom quite ſuperior to it. It is its own proof; it 
Wants neither miracles nor outward” witneſs, but 
like the ſun, is only its own diſcoverer. 

- Chriſtianity is no hiſtory of any abſent, diſtant, 
or foreign ching; but is a manifeſtation of an inhe- 
rent, real life and death in every man —grounded on 
the certainty of his firſt angelical nature, on the 
ecrtainty of his real fall from that into an animal 
earthly ite of impure beſtial fleſh and blood, and on 
the certainty of an inward redemption from it, by 
the divine nature given again into him. Theſe 
three great points, with all the doctrines, duties and 
conſequences that are eſſentially contained in, or 
Yow from them, are chriſtianity. Every man, 
therefore, from the beginning of the world,, has had 
chriſtianity Written and preached within him; as xt 
oth | contains 
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contains the fall ot man and his want of being raiſed 
to a better ſtate. But as we fee that the truth, and 
reality of his fall, and the truth and 44 Py 
redemption by a real birth from above, can be loft 
nay, diſowned, amongſt thoſe that are daily reading 
the ſcriptures ; - fo it is no wonder that the ſame 
ſhould have happened to thoſe who had no ſcriptures 
to read. Nothing touches the truth of the debate 
betwixt the Chriſtian and Infidel, bat that Which 
proves, with certainty, that man has or has not loſt 
al divine lite. Ifche is a fallen creature, then chrif- 
tianity ſufficiently. proves itſelf; but if it can be 
proved, that man is not fallen, but ſtands in that 
ſtate and degree of life in which God created him, 
the Deiſts have reaſon enough to reject the chriſtiat 
ſeheme of redemptions For man, ſtanding in that 
firſt perfection of life which God breathed into him, 
and in that very outward ſtate or world into which 
God brought him, wants no more redemption tha 
the moſt glor ious angels do. But: the truth of the 
matter is this. Every man's own nature and 'condis 
tion in the world ſhew him how. unreaſonable,” 12% 2 
impoſſible it is, that a God, who has nothing 5 
{s 


himſelf but infinite goodneſs and infinite 'happine 
ſhould bring forth a race of intelligent creatures that . 
have neither goodneſs nor happineſs. Thevanity, MM 
poverty and miſery. of man's life and condition im if 
this world, is the true proof of his fallen ſtate.== - 
There is no need to appeal to any thing' but man's. 
own. nature and condition in the world to ſhew that 
hamar nature, now, is not that human nature 
which it was at firſt created. The ground and 
foundation, therefoi e, of chriſtianity is undeniable; 
it is as ſimple and plain as the feeling our-own evil | 
and miſeryis, and as natural as the defire of being 
faved and delive ed from it. Away, then, with 
the fictions and © workings of „ Either for or 
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againſt chriſtianity! They are only the wantog 
rf of the mind whilſt ignorant of 04 704 inſen- 
Able of its own nature and condition. Death and 
fe are the only things in queſtion: life is God, 
Being and working in the foul; death is the ſoul, 
Yving and working according to the ſenſe and rea- 
Ton of 'beaſtial Acth and blood., Both this life and 
this death are of their own growth, growing from 
their own ſeed within us; not as buſy reaſon talks 
or directs, but as our heart turns either-to the one. 
or the other. Nathing can be eaſier than for rea- 
ſon to object, and continue objecting, to the extra- 
ordinary matters of the Old and New Teſtament: 
but this is only a mere playing with words. For 
True chriſtianity. began before the ſcriptures were 
written, and is as old as the creation and.fall of 
man : it teaches the abſolute. neceſſity of man's dyr 
ing to his preſent life in order to have a better from 
God. This is the chriſtianity, that began with the 
fall, and has been preached ever. ſince to every ſon 
of fallen man in every corner of the world; and by 
the ſame preacher that tells every man thai he ought 
wo be better than he is. For, was not man fallen 
from a better ſtate than that he is now. in, he could 
no more be aſhamed; or offended. at any thing that 
His nature prompts. him to do, than the ox is aſhamed 
at ne into a good paſture: had not beauty, and 
Ught, and the glory of brightneſs, been his firſt ſtate 
by creation, he would naw no more want the beauty 
olodjecte thau. the ox wants to have his paſture en- 
cleſed with beautiful walls and painted gates. Every 
vanity of fallen man ſhews our firſt digaity, and 
the vanity of our deſires are, ſo many proofs of the 
reality of that which we. are fallen from. Man 
wants to ſee himſelf in riches, greatneſs and power, 
becauſe human nature came firſt into the world in 
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in paradiſe that is he vainly ſeek ing for, where he IÞ 
only a poor priſoner. in the valley and ſhadow of 
death. Every thing that we outwardly ſee and in- 
wardly feel, every thing that we know. of, God and. 
every thing. that we know. of man, is a. daily irre- 
ſtable proof that man is in a fallen ſtate. We have. 
no more occaſion to go to Moſes to prove, that man 
and the world are in a fallen tate, than to prove that. 
man is a poor, miſerable, weak, vain, diſtreſſed, 


corrupt, ſelfiſh, ſelf-tormenting, periſhing creature; 


and that the world is a ſad mixture of falſe goods and 
real evils; a mere ſcene of all forts of trials, vexa- 
tions, miſeries ; all arifing from the frame, and na- 


ture, and condition both of man and the world. 
This is the full infallible proof of the fall of many. 


which. is not. a thing learnt from any hiftory, but: 


ſhews it ſelf every where,. and every day, with ſuch. 
clearneſs as we ſee the ſun. Moſes is not the prover- 
of the fact that man is fallen, but the recorder of- 
the. when, .and. how, and the manner in which the: 
fall hath happened. 77 

It is impoſſible, alſo, that this world, in the ate a 
and condition it is now in, ſhould have been an im 


mediate and original creation of God. This is as. 


impoſſible as that God ſhould create evil, either na- 


tural or moral. That this world hath evil! in all its. 


parts; that its matter is in a corrupt, diſordered. - 
ſtate, full of groſſoels, diſeaſe, impurity, wrath,. - 
death and darkneſs, is as evident as that there is 
light, beauty, order and harmony every. where to 


be found in it. Therefore, it is as impoſſible that: 


this outward ſtate and condition of things ſhould be. 


a firſt and immediate work of God, as that there: 
ſhould be good and evil in God himſelf. All ſtorms: 


and tempeſts, every fierceneſs of heat, every wrath ; 
of cold, proves, with the ſame certainty, that out- 


ward nature is not a firſt work of God, as the .. 
| | Jiftmeſs, 


2 of 2 Pn - a Per - nt bY = = 
_— 1 9. — — s 8 Fe" LY . 2 74 > - 


RE 


fitneſs, envy, pride, wrath and malice of devils and: 
men proves, that they are not in the firſt: fate of 
their creation. As no kind or degree of moral evil 
could poſhbly have its cauſe in or from God, fo 
there cannot be the leaſt ſhadow of imperfection and 
drforder in outward nature, but what. muſt have 
iprung up in the fame manner, and from the /ame 
caujes, as ſickneſs and corrupt fleſh is come into the 
human body, namely, from the fin of the creature. 
But now, as in man, the little world, there is excel-- 
lency and perfection enough to prove that human 
nature is the work of an all-perfect Being, yet, ſo 
much impurity. and diſeaſe of corrupt fleſh and blood 
as undenĩably ſhews, that ſin has almoſt quite ſpoil- 
ed the work of God. 80, in the great world, the 
footſteps of an infinite Wiſdom, in the otder and 
harmony of the whole, ſuffioiently appears; yet, 
the diſorders, tumults and evils of nature, plamly 
demonſtrate the truth of ſeripture —that it was fin. 
alone which deſtroyed this firſt ſtate of things, and 
removed paradiſe from off the earth. 

Was the world, as it now is, and we, as we now 
are, in the very firſt ſtate in which God made it and 
us, there would be ſome foundation of ſaying, as 
ſore do, lat are all thefe things for, if they are not 
o be enjayed ?- Why laue we theſe paſſions and inclina- 
tions," i they. may uot be gratiſiad? But: all theſe 

ions are fully anſwered, as ſoon as it is known 

that the firſt ſtate of things is quite: altered; that 
we were not created to be in this world in the man- 
ner we are now in it;: that paradiſe was our firſt 
ſtate, where we ſhould have ſtood in divine ſtrength 
and ability inſenſible ol any evil from outward na- 
ture. 80 that man, and the world iu which he lives, 
lie both in the ſame flate of diforder and impurity, 
have both the fame marks of life and death in them, 
both bring ſorch the ſame ſort of evils, both want a 
N : Redeemer, 
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Redeemer; and have need of the fame kind of death 
and reſurrection before they can come to their firſt 
ſtate of purity and perfection. 

I know the men of fpeculative reaſor will here 
object and ſay, All the evil we learn or prattiſe is from 
the power of example. But when did this example 
begin? What mortal firſt introduced: it into the 
world? Where did he learn it himſelf? Surely it 
muſt have proceeded from his own evil heart. So 
that after all our doubts, we muſt go back to the 
ſame ſource that the ſcripture points out to us, and 
fix the origin of evil in man, in the difobedience of 
the firſt father of the human race, from whom the. 
fatal infection has ſpread through all his hapleſs poſ- 
terity. For the hiſtory of paſt ages informs us, that 
the world was ever wicked as it is now, aad that 
the violence of human paſſions hath ever been theo 
ſpring of all the diſorders and confuſions in which 
kingdoms, families and individuals have been in- 
vol ved. 8 | IF 

Vain and ſpecious reaſoning will always be over 
born by facts. Look at the innocent and immacu- 
late Babe, as ſome would call it, in the arms of its 
mother! Where is the meekneſs, gentleneſs and 
heavenly ſerenity of unfallen nature? Is not its 
viſage marked with the fire of indignation, pride, 
envy, 288 covetouſnels, and ali thoſe other. 
furious and unlovely paſſions, which maniteſt them 
ſelves upon every little provocation through life? — 
Whence can this proceed? Not from the foree of 
example: for it cannot yet diſcern betwixt good and 
evil, fo as to make its choice. It ſprings,” there- 
fore, from that root of evil which it brings with, it 
into the world. When the human infant is ſet 
upon his legs, and begins to act for himſelf, he ſoon. 
becomes a more pitiable object than when crying in 
the cradle. The ſtrength of his life is a mere 
8 | ſtreugch. 
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ſtrength of wild paſſions; his reaſon is craft and ſel- 
fiſh ſubtlety; he loves and hates only as fleſh and 
blood prompt him; jails and gibbets cannot keep 
him from theft and murder. If he is rich, he is 
tormented with pride and ambition, if poor, with 


murmuring and diſcontent. Be he which he will, 


ſooner or later, diſoidered paſſions, diſappointed: 
luſts, fruitleſs labour, pains and ſickneſs, will tear 
him from this world in ſuch travail as his mother 


felt when ſhe brought forth the ſinful animal. 


Now, all this evil and miſery are purely the na- 
tural and neceſſary effect of his birth in the beſtial 
fteſh and blood of this world; and there is nothing 
in his natural ſtate that can put a ſtop toit: he 
muſt be evil and miſerable fo long as he has only 
the life of this world in him. Therefore, the abſo- 
hate certainty of the fall, and the abſolute neceſſity 
of a new birth, are truths, independently of ſcrip- 
ture, plain to a demonſtration. 

How many inventions are ſome people forced to 


have reeourſe to, to keep off a certain inward unea/i- 


ne/s which they are afraid of, and know not whence 
it comes? Alas! tis becauſe there is a fallen ſpirit, 
a dark aching fire within them, which has never 


Had its proper relief, and is trying to diſcover itſelf, 


and calling out for help at every ceſſation of worldly 
Joy... | 
Why. are ſome people, when under heavy diſap- 


pointments or ſome worldly ſhame, at the very brink 
of diſtraction, unable to bear themſelves, and de- 
ſitous of death of any kind? ?Tis. becauſe worldly 


light and comforts, no longer acting ſweetly upon 


the blood, the ſoul is left to its, own dark, - fiery, 


raging nature, and would deſtroy the body at any 


rate, rather than continue under ſuch a ſenfibility. 


of its own wrathtul, ſelf- tormenting nature. 


We 


CEE 


Who has not at one time or other felt a ſourneſs, 
wrath, ſelfiſhneſs, envy and pride, which he could 
not tell what to do with, or how to bear, riſing up 
in him without his conſent, caſting a blackneſs over 
all his thoughts, and. then as ſuddenly going off 
again, either by the chearfulneſs of the ſun or air, or 
ſome agreeable accident, and again, at times, as 
ſuddenly returning upon him? Sufficient indica- 
tions are theſe to every man, that there is a dark 
gueſt within him concealed under the cover of fleſh 

and blood, often lulled aſleep by worldly light and 
amuſements, yet ſuch as will, in ſpite of every 
thing, ſhew itſelf, which, if it has not its proper 
relief in this life, muſt be his torment in eternity,— 
And it was for the ſake of this hidden hell within 
us that our blefled Lord ſaid, when on earth, and 
ſays now to every foul - Come unto me, all ye that 
labour and are heavy laden, and I will give you reſt.” 

Theſe are not fictions of a viſionary imagination, 
but ſober truths, written and engraven in the book 
of every man's own nature. o man, ſince the 
fall, but is a living witneſs to theſe truths: to deny 


them is to own and prove them. For we could not 


tell a lie or reſiſt the truth, but becauſe we have thi 
dark'enemy to truth hidden in our boſom. | 
Oh, poor unbelievers! that content yourſelyes 
with this foundation of hell in your nature, and 
either ſeek for no ſalvation, or, what is worſe, turn 
your backs with diſregard on the one only Saviour 
that God himſelf can help you to! I appeal to no- 
thing but the ſtate of your own hearts and con- 
ſciences, to prove the neceſſity of your embracing 
the religion of the goſpel. I will grant you all that 
you can ſuppeſe of the goodneſs of God, and that 
no creature will be finally loſt, but what infinite 
love cannot ſave. But ſtill here is no ſhadow of ſe- 
curity for infidelity; and your refuſing to be ſaved 
N through 
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through the Son of God, while the ſoul is in the re- 
deemable ſtate of this life, may, at the ſeparation of 
the bodv, ſor ought you know, leave it in ſuch a hell 
as he infinite love of God cannot deliver it from. 
For, fir/?, you have no kind or degree of proof that 
your ſoul is not that dark, ſelf-tormenting, wrath- 
ful and-unperiſhing nature aboye mentioned, which 


has Joſt its own proper light, and is only comforted 


by the light of the ſun, till its redemption be effect- 
d. Scondly, You have no kind or degree of proof 
that G | h1m{elf can redeem, or fave, or enlighten. 
this dark fallen foul any other way than as the 
goſpel propoſes. Therefore your own hearts muſt. 
tell you, that for ought you know, infidelity, or 
the refuſing the goſpel method of ſalvation, may at 
the end of life, leave you in ſuch a ſtate of ſelf- 
torment as the infinite love of God can no way de- 
liver you from. | | 8 

Lou build much upon certain clear ideas, found- 
ed in the nature and fitneſs of things; but | beſeech 

ou to conſider, that here in this great point, on 
which all depends, you have no ideas at all; for you 
have not one clear, or even obſcure idea, that your 
ſouls cannot be in this diſordered ſtate, or that they 
can be ſet into a right order without the birth of the 
Son of God brought forth in them. | 

You may perhaps, by a long and ſtrict attention 
to reaſon, clear ideas, the fitneſs and unfitneſs of 
things, have at laſt arrived at a demonſtratative cer- 
tainty, that all theſe ſentiments of religion are mere 


bigotry, ſuperſtition and enthuſiaſm. I ſhall only 


now obſerve, ' that youthful extravagance, paſſion, 
and r by their own natural tendency, 
without the aſſi ſtance of any other guide, ſeldom 


fail of making the ſame diſcovery. And though it 
is not reckoned any reflection upon great wits when 
they hit upon the ſame thought, yet it may aro 
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ſome diſparagement of that reaſon and 
which teach old men to think and judge the ſame 
religion, that paſſion and extravagance teach the 
oung. t U04 31 1 
l But to return. The truth of the matter is this: 
we have no want of religion, but ſo far as we want 
to better our ſtate in God; or ſo far as we are un- 
poſſeſſed of God, or leſs poſſeſſed of Him than we 
might be, and our nature requires. This is the 
true and only ground of religion, viz. to alter our 
ſtate of exiſtence in God, and to have more of the 
divine nature and perfections communicated to us. 
Therefore, nothing can be our good in religion but 
that which alters our ſtate of exiſtence in God for - 
the better, and puts us in poſſeſhon of ſomething of 
God, or makes us partakers of the divine nature in 
ſuch a manner and degree as we wanted it. 
Hence it ſufficiently appears, that your way of 
natural reaſon caunot be the way of ſalvation; . be- 
caule the want of ſalvation is nothing elſe but the 
wanting to have our ſtate and manner of exiſtence 
in God altered for the better, or to have ſomethi 
of God communicated to us, which we 1 
are capable of receiving. But if this is and muſk be 
the nature of ſalvation, then no religion can ſave. 
us, or do us our proper good, or ſupply our proper 
want, but that which has power to alter our ſtate of 
exiſtence in God, or to communicate to us that of 
God which we want and are capable of. For if ſal- 
vation is a communication of ſomething of God to 
the perſon ſaved (and who can deny it,) then We 
have the certainty of demonſtration, that a-man cam. 
no more do this for himſelf than he can do it for 
ther. Therefore it follows, that nothing but. 
u fame God which created us, which gave us our 
ſtate and manner of exiſtènce in Him, and commu 
nicated to us that which we poſſeſs of Him; no- 


thing 
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thing but that ſame God can redeern us or help us 
ta that ſtate. or manner of exiſtence in Him, which 
we. have loſt and are in want of. 

On the other hand, your religion of reaſon is a 
religion of natural ſtrength and power, that rejeQs 
the neceſſity of a Saviour, that feels no want of 
Him, that rejects the neceſſity of Divine Grace, 
the guidance of the Holy Spirit, and feels no want 
of it. Theſe are the eſſential parts of your religion 
of reaſon, which are, in fat, no more the true re- 
ligion of man than the faculty of doubting or erring 
is; arid that it can no more make thoſe to be divine 
who place their truſt in it, than a great error can 
make thoſe to be divine who abide by it. ; 

There never could have been any diſpute about 

4 the poffibility of ſaving ourſelves by our own natural 
1 faculties, had not men loſt all true knowledge both 
of God and themſelves. For this diſpute cannot 
happen till men ſuppoſe God to be ſome outward 

Being ; that our relation to him is ſome outward re- 
tation; that religion is an outward thing that paſſes 

between God and us, like terms of behayiour be- 

tren man and man; that fin hurts and ſeparates 

us from God, only as a miſdemeanour hurts and ſe- 
parates us from our prince; that an offended God 
either gives or refuſes pardon to us, as an angry 

prince does to his ſubjects; and that what gives or 
forgives to us is ſomething as diſtinct or different 
from himſelf, as when a prince, fitting upon his 
- throne, gives or forgives ſomething to an offender 
that is an hundred miles from him. | 
Now all this is the fame total ignorance of God; 
What He is in himſelf, and what He is in relation 
to us, and the manner of His being aur Good, as 
- when- the old idolaters took men to be gods. And 
yet nothing is more plain than that your religion of 
. Teaſon:is wholly founded upon all theſe groſs 3 
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falſe notions of God. You have not an argument 
in its defence, but what ſuppoſes that out relation 
to God is an outward relation, like that of ſubjects 


to their prince; and that What we do to and for 
God, as our ſervice to Him, is and muſt be done by 


our own power, as that which we do to ard for our 


prince mult be done by our own'power: ' And from 


theſe errors it is that you draw this falfe concluſion, 
that if our own reaſon and maturat power were not 
ſufficient to obtain for us all that we want and Gu 
requires of us, God muſt be lefs good than a gοο 
earthly prince, who requires no more of us than that 
which we have a natural ſtrength to do or can! do by 
our own power. The concluſion that you here 
think to be ſo juſt and ſtrong, as not poſſible td be 
denied, is ſo far from being ſo, that it has falk the 
miſtakes, error and ignorance of God, that is in 


idolatry, when it takes God to be *fomething” that 


he is not; and has all the falſe devotion that ig 
idolatry, when it puts the fame truſt in and expekts 
the fame benefit from its on powers and faculties, 


which idolaters did in and from their idols. And, 


therefore, when you place the power of your fan- 
tion. in your intellectual lightꝭ or the ſtrength of you 
own reaſon, you place it th your'weaſeft part; in che 
pooreſt, moſt trifling and in/ionificant thing that be- 
longs to you, and upon that Which has the teaftef- 
fect in human life. The only good that reaſoh cn 
do to you, is to remove tlie impediments of virrue; 
that the inmoſt ſpirit of your mind may recetve'its 
ſtreugth and aſſiſtance from the Spirit of Gol; ifrbih 
which, as the needle flom the leadſtenb, it has all 
its inſtinct of gordneſs ànd tendefcy towards God. 
Nothing is, or can poſſibiy be fatvativnþ'bur- a di- 
fo in the ſoul: but reaf6n can o more bring 


forth this lifè than it cati Kindle life in a plant: ox 
animal. You might as well write the word Fab 


(46 } 


upon the outſide of a flint, and then expect that its 
impriſoned fire ſhould be kindled by it, as to ima- 
gine that your natural reaſon and underſtanding, 
and the ſtrength and activity of your own powers, 
ſhould raiſe your ſoul out of its ſtate of death and 
kindle the divine life in it. No! Nature tells every 
one that we can only be heavenly by a ſpirit derived 
from heaven, as plainly as it tells us that we can 
only be earthly by having the ſpirit of this world 
breathing in us. Now, look where you will, the 
birth or kindling of life through all nature ſhews 
you, that the way of goſpel regeneration, or raiſing 
the divine life again in the fallen ſoul, is that one 
and the ſame way by which every kind of life is and 
muſt be raiſed wherever it is found. The goſpel 
faith, unleſs the fallen foul be born again from 


above it cannot ſee or enter into the kingdom of 
Heaven, | Now hete it ſays a truth, as much con- 


Armed and ratified: by all nature as when it is ſaid, 
except a creature hath the light and ſpirit of this 
world born in it, it cannot become a living animal 
of this world: or except a ſeed have the light and 
Ipirit of this world incorporated in it, it cannot be- 
£ome'2 vegetable of this world, either as plant, fruit 
or flower. How-vain and abſurd would it be to 
talk of a creature's being made a member of a ve- 
getable or animal kingdom through an outward grace 
or favour ? Or by any outward thing of any kind? 
For does not ſenſe, reaſon and all nature force you 
to confeſs, that it is abſolutely impoſſible for any 
thing to become a living member of the animal or ve- 
getable kingdom, but by having the animal or ve- 
table life raiſed or brought forth in it? There- 
, does not ſenſe and reaſon, and all nature join 
with the goſpel in affirming, that no man can enter 
into the kingdom of heaven till the rink life, or 


chat which is the life in heaven, be or in him? 6 
955 The 
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The chriſtian doctrine of the ſalvation of man- 
kind by a birth of the Light and Holy Spirit of God 
in them, is not only written in ſcripture but in the 
whole fate and frame of nature, and of every life in 
this world; for every perfect fruit openly declares, 
that it can have no goodaeſs.in. it till, the ligt aud 
ſpirit of this world has done that te it and in it 
which the light and ſpirit of God muſt do tecthe 
ſoul of man, and, therefore, is a full proof that it 
is as abſolutely neceſſary for every human creature 
to receive the Light and Holy Spirit of God to ſave 
it from ite own wrath and darkneſs, as it is neceſſary 
for every fruit of the earth to be raiſed and regene- 
rated from its own. bitterneſs and ſourneſs by re- 
ceiving the light and ſpirit of this world into it- 

And here, my friend, you may, with certainty, 
ſee what a poor: groundleſs fiction your religion of 
human reaſon is: its inſignificancy and emptineſs is 
ſhewn you by every thing you can look upon. It is 
ſo tar trom being able to help you to that knowledge 
which your nature and condition want, that it can 
only help your ignorance to encreaſe and fructifſy in 
doubts, fictions and abſurd debates. And the thing 
cannot be otherwiſe : man muſt wait in a vain fta- 
dow ſo long as reaſon is his oracle: When, there- 
fore, reaſon takes upon it to determine on thi 
not maniſeſted to it by the ſenſes, as to judge about 
a divine new birth, a divine faith; or how the ſoul 
wants or does not want God, &c. it is then as much 
out of its place and office as the eye that takes upon 
it to ſmell; and its true name and nature is, Aim, 
Humour, Caprice, Conjecture, Opinion, Fancy, and 
every other ſpecies of. blindneſs and paſſion £159 

You ſhall ſee reaſon poſſeſſed of all that belongs 
to it, and yet religion ſet-up in a better place. 

1 will grant you more than you imagine in reſpect 
of reaſon; I will * it to have as great à ſfrare in 
2 | the 
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the good things of religion as it has in the good 
things of this life, that it can aſſiſt the ſoul juſt as 
it can aſſiſt the body; that it has the ſame power and 
virtue in the /piritual world that it has in the natural 
world; that it can communicate to us as much of 
the one as the other, and is of the ſame uſe and im- 
portance in the one as in the other. Can you aſk 
more? | 

Now man, conſidered as a member of this world, 
that is. to have his ſhare in the good that is in it, is 
a ſenſible and a rational creature; that is, he. has a 
certain number of ſenſes, as ſceing, hearing, taſting, 
ſmelling and touching, by which he is /cn/ible of that 
which the outward world; in which he is placed, 
can do to him or communicate to him, he is ſenſible 
of what kind and degree of happineſs he can have 
from it: beſides theſe. organs of ſenſe, he has a 
power or faculty of reaſoning upon the ideas which 
he has received by theſe ſenſes. | 

Now, how 1s it that this world, or the good 
things of this world; are communicated to man:! 
How 1s he put: in poſſeffion of them? To what 
part of him are they propoſed? Are his ſenſes or his 
reaſon the means of his having ſo much as he has or 
can have from this world? 

Now, here you muſt degrade reaſon juſt as much 
as it is degraded by religion, and are obliged to ſet 
it: as low with reſpect to the things of this world as 
it is ſet with reſpect to the things of the ſpiritual 
world. It is no more the means of communicating 
the good things of the one than of the other. And, 
as dt. Paul ſays, Tue natural man cannot receive the 
things of the Spirit of God for this reaſon, becauſe 
#hecy are ſpiritually diſcerned. So you mult, of ne- 


ceſſity, ſay, the rational man cannot receive the 


things of this world, for this reaſon, becauſe they 
are fanfibh received, that ie, by the organs of ſenſe. 
| Reaſon, 
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| Reaſon, therefore, has no higher office or power in 


the things of this world than in the things of reli- 


gion; and religion does no more violence to your 


reaſon, or rejects it any other way, than all the 
good things ot this world reject it: it is not ſesing, 
it is not Hearing, taſting or feeling the things. of thus . 
life; it can tupply the place of no one of theſe 
ſenſes. | | N 

Now, it is only thus helple/s and ufels/s in rel 
gion: it is ncither ſeeing nor hearing, taſting nor 
feeling of ſpiritual things. Therefore, in the things 
of religion, and in the things of this world, it has 
one and the ſame !n/ignifirances It is the fen/cbility of 
the ſoul that muſt receive what this world can com- 
municate to it; it is the ſenſibility of the foul: that 
muſt receive what God can communicate. Reafon . 


may follow after in either caſe, and view through 


its own glaſs what is done, but it can do no more. 
Reaſon may be here of the ſame ſervice to us as 
when we want any of the enjoyments of this life; 
it may rect us how and where they are to be had; 
it may take away a cover from our eyes, or open 
our window- ſhutters when we want the light: but 
it can do no more towards /ee:ng than to make way 
for the light to act upon our eyes. Thissis all its 
office and ability in the good things of religion; it 


may remove that which hinders the ſenſibility of the 


ſoul, or prevents the divine light's acting upon it, 
but it can do no more; becaute the faculty of reaſon- 
ing is only the activity of the mind upon its own 
ideas or images, which the ſenſes have cauſed it to 
form from that which has been ſtirred up in them, 
but has nothing of the nature of that which it ſpe- 
culates upon by ideas. ene de 
But as ſoon as it is known and confeſſed, that all 
the happineſs or miſery of. all creatures conſiſts on] 


in this, as they are more or leſs poſſeſſed of God, or 
| as 
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as they differently partake of the divine nature, then 
it muſt be equally known, that nothing but God 


can do or be any religious good to us, and alſo that 


God cannot do or. be any religious good to us, but 
by the communication of H:m/c/f or the maniteſta- 
tion of his un Life within us . 
Hence there is nothing good even in heaven it- 
ſelf, but the fulneſs of divine communications and 
impreſſions; no wretchedneſs in hell, but what 
ariſes from an entire ceſſation of them: and this life 
has no poſſibility. of being changed into a heavenly 
life, but ſo far as it is capable of divine communica- 
tions. When men have once loſt all ſenſibility of 
the neceſſity of being inwardly, inviſibly and ſecret- 
ly ſupported, aſſiſted, guided and bleſſed by divine 
communications and impreſſions of God upon their 
ſouls, it ſignifies not much what religion they pro- 
feſs or for what reaſons they profeſs it. For a reli- 
gion has no good of religion in it, but io far as it in- 
troduceth the Life, Power and Preſence of God in 
the ſoul. And to turn men from the faith. and 
love and deſwe of divine impreſhons; is to lay the 
axe to the root of religion, and is as direct a way to 
Atheiſm, as to teach them, as Epicurus did, that 
God is afar off. For a God, without any commu- 
nications and impreſſions upon us, and a. (30d afar 
off, are equally. atheiſtical tenets, . equally deſtruc- 
tive of all piety.. For this 1s a truth that admits of 
no reſtriction, but reaches from one. end of the 
earth to the other, that no one can come at any di- 
vine knowledge, either in grace or nature, but 
through God alone. The myſteries of God, of 


Grace, of Nature, of Time and Eternity, can no 


other poſſible way be opened in man but by the ſim- 
plieity of a godly liſe taught in the goſpel ; becauſe 
only the godly liſe hath knowledge of God; juſt as 
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the creaturely life hath only knowledge of the crea» 
ture, and the painful life hath knowledge of pain. 
All true knowledge, either of God or nature, 
muſt be born in you. You cannot poſſibly know: 
any thing of God but fo far as God is manifeſted in 
you; ſo tar as his Light and Holy Spirit is born in 


you as it is born in Him, and liveth and worketh in 


you as it liveth and worketh in Him. A diſtant, 
abſent, ſeparate God, is an unknown God. For 
God can only manifeſt God, as light can only ma- 
nifeſt light, and darkneſs make darkneſs to be 
known. Natural reaſon may trade in the outſide of 
things; it may ineaſure and make draughts of mag- 
nitude, height and diſtance of things on the earth 
and above the earth; it may make many fine expe= 
riments of the powers of every element: but then 
this is going no farther into the ground of nature 
than when the potter makes curious veſſels with his 
clay and fire. 2 hn 4 
To count the ſtars, to obſerve their places or me- 
tions, is juſt the ſame heighr of natural knowledge 
as when the ſhepherd counts his ſheep and obferves 
their time of breeding. But the myſtery of eternal 
nature muſt firſt be opened in man before he can 
know the divine philoſophy of religion. For there 
is no knowledge of any thing, but where the thing 
itſelf is, and is found, and is poſſeſſed. © Life, and 
every kind and degree of life, is only known by lite; 
and fo far as life reaches, there is knowledge, and no 
farther, | | 5 
Let it be ſuppoſed, that your ſceptic reaſon ſhould 
ſuggeſt to you that there are no devils or hell, and, 
therefore, no cccafion to believe that revelation that 
gives an account of them. In this caſe, do but turn 
to that which is ſenſible and iclt. evident in you, 
and then you muſt know, in the ſame certainty as 
you know yourlelt to bebe that there is «wrath, 
| 2 elfter ment, 


* 

b : 
* 

: : 
0 

4 

1 

* 
F 
; 

T 
1 

_ = 
43 


devil in you. 


k 
ſelf.torment, r * "malice, evil-will, pride, cruelty, 


revenge, &c. Now ſay, if you pleaſe, there are no 
other devils but thefe, and that men have no other 


© devils to refift; and then you will have faid truth 


enough, have ' owned devils enough, and enough 
confeſſed that you are in the midſt of them, that 
you are every where tempted by them, and that 
fleth and blood is too weak to reſiſt them, and, there- 
fore, wants ſome kind of ſaviour, of ſo contracy a 
nature as has power to deſtroy thefe works of the 
Now, this is the only knowledge that you can 
poſfibly have of an outward hell and outward devils; 
and this knowledge is as ſelf-evident in you as your 
own thoughts, and is as near to you as your own 
Fife But to ſee and know an outward hell or out- 


ward devils, that are outward living creatures,. can 


never be your own caſe till all that is divine and 
human in you is extinguiſhed; and then you will 
have knowledge enough how hell is a hes Grid 
how the devils of rage, wrath, envy and pride, &c. 

are living creatures. * | 
And now, my. dear reader, if you are a Deiſt, 
made fo, either by the diſorderly ſtate of your own 
heart, or by prejudices taken from the corruptions 
and diviſions of chriſtians, or from a diſlike of the 
language of fcripture, or from an opinion of the ſuf- 
ficiency of a religion of human reafon,. or from 
whatever elſe it may be, look well to yourſelf— 
chriſtianity is no imaginary refinement or ſpecula- 
tive curioſity; but is of the higheſt reality and moſt 
abſolute neceſſitß. Whereas, what a vanity. of all 
vanities there is in the religion of the Deiſts, who 
will have no other perfection or divine life but what 
they can have from their reaſon ; as great a contra- 
diction to nature as if they would have no life or 
frength-of body, but chat which can be had _ 
| zeit 
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their faculty of reaſoning. For reaſon can no more 
alter or cu any one property of life in the ſoul and 
bring it into its perfed? fate, than it can add one 
cubit to the ſtature of the body, That, and that 
only, can caſt devils and evil ſpirits out of the ſoul ; 
that can ſay to the ſtorm, Be ſtill; and to the leper, 
Be thou clean. The perfection of every life is no 
way poſſibly to be had, but as every flower comes to 
its perſection, viz. from its own ſeed and root, and 
the various degrees of tranſmutation which muſt be 
gone through before the flower is found. It is 
ſtrictly thus with the perfection of the ſoul: all its 
properties of life muſt have their true natural birth 
and growth from one another. The firſt, as its 


ſeed and root, muſt have their natural change into 


an higher ſtate; muſt, like the ſeed of the flower, 
paſs through death into life, and bleſſed with the 
fire, and light and ſpirit of heaven in their paſſage. 
to it; juſt as the ſeed paſſes through death into life, 
blefled by the fire, and light and air of this world, 
till it reaches its laſt perfection, and become a beau- 
tiful, ſweet ſmelling flower. And to think that the 
ſoul can attain its perfection any other way, than 
by the change and exaltation of its firſt properties of 
life, juſt as the ſeed has its firſt properties changed 
and exalted till it comes to have its flower, is a total 
Dep e the nature of things. Therefore, the 

eiſt's religion or reaſon, which is to raiſe the ſoul 
to its true perfection, is ſo far from being the reli- 


gion of nature, that it is quite unnatural, and de- 


clared to be ſo by every working in nature. For 
ſince reaſon can neither give life nor death to an 

one thing in nature, but every thing lives or dies 
according to the working of its own properties: 
every thing dead and alive gives forth a demonſtra- 


tion, that nature aſks no counſel of reaſon nor ſtays. 
to be directed by it. 


> 


But 
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ve: you Will ſay, you. would believe 


x Ba er 
bt A ae if you could, but that its evidence can- 
J 1 not: have that effect upon your. mind. ou may ſay 
i allo, the golpel is a matter of fact; you muſt exa- 
mine imo che truth of it as you do —— the truth of 
other matters of hiſtory; and as both the internal 
and e xteraal evidence uf the golpel is much defended 
and oppoſed by learned men, its evidence is ſo per- 
FE plex ad. and made a, matter of ſuch labor ious and in- 
tricate enquiry, that your mind cannot come at any 
eertainty ot What you ought to believe concerning 
the truth of it. 
Dont, therefore, my dear friend, deceive. your- 
elf, nor let any one elſe deceive you. The truth 
of the goſpel lies much nearer to us than be ima- 
d e only diſpute and wrangle ourſelves into 
Adiſtance from it. Do you, think that you nee 
many books, t ſnew you are a /inner, that you, have 
the. 39 of almoſt all the þca/is within you, that 
Ju have, beſides this, ſuch paſſions and tempers of 
pride, envy, ſelfichneſs and malice, as would make 
you ſhun :i ſight of other people if they could ſee 
1 that p fles within, vou & Need any learning in- 
2 you. that at the ſame time that you, have all 
ele TENT both of the beaſts and. eyil ſpirits 
: Virhin, you, you have a i defire to ſeem to be 
1. Without them, and are affecting continvally to Have 
nl "and appear in thoſe very \irtyes which you feel the 
1 e When you are full of hatred and envy 
Jop, affe to be thought good and good'n natured; 
Wien proud to appear as Rümble. OY 


11 Now, 1d ure you to know” Ho” books but this 
1 Book of Your own heart, nor to be well read in an 
, controverſy | ut in that which paſſes within you, bh 
" orfler to know the” goſpel to be the preateſt of 
n 2 705 Infa tible voice of God cee 
" way. 6 Fſalyatio) to you. No echo anſwers. to the 
es ans device 
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voice that raiſes it, ſo wy ren A and 
the voice of nature or the ſtate of 


en mies, und is „ every beaftly and d 
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anſwers to that which the goſpel * unto you. 
And this I will ſhew you to be the ſhorteſt and 
fureſt of all methods to diſcover the” truck of the 
—_ 
de goſpel is built: on theſe tero pillars: Firft, 
That you are a fallen; Secondly; That you are a fe- 
d 0 creature. Now, every man's own foul, and 
what daily pales within him, ſpeaks theſe two great 
truths to him, with a conviction and ſenſibility that 
cannot be avoided. 
Vou have ſeen, and you feel, and know that you 
are. a finner; that you have the diforders of the 
beaſts and the depravity of evil ſpirits within you. 
Is not this faying to you, not in the found of words, 
but by the frame and voice of your natute, that 
are a fallen creature, and not in = ſtate in whick 
4 good Being muſt have created you? Fot I a 
to yourſelf, in your own degree of goodneſs, i you 
codid create your own children, whether you wou 
not create them in a better ſtate and with leſs evil, 
both of the beaſt and the devil in chem, than that 
in which you' was born yourſelf?” Therefore, _ 
ſuppoſing God to have your ag » of goodneſs, H 
could not have creat the ſt man, from Whoa 
your nature is derjved, in Ae ſtate that you are 3 


and, therefore, ſuppofing Him only to be good you 
have a fufficiciit proof; but, ſoppo ofing m to be 
infinitely good or Abdel itſelf, Je ave an 1 — | 


Hble demonſtration written, in : e of your 


nature, 'that you are a rr creature, or not in that 
. in whic God created 

learnit or ock. 
every 
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Leal diſorder; and would ſeem to have virtues and 
e that he has not, becauſe of an innate love 
that he. bas for them, and from a ſenſe of their be- 
ing proper for him? And is not this ſaying again 
wth the ſame fulneſs of certa inty, that yo are, a 


redeemed creature; that there is in you an inward 


redeemer,. x Hght of the mind, a ſeed of , goodneſs, 
in joflind} to virwpe, given you by God, tough, 

ithout revelation, you dont know when nor how? 

And is not this ſuch an evidence of the truth of the 
chriſtian religion, and of its fitne/s to ſave your ſoul; 

as not only needs not the aſſiſtance of foreign books 

lh. but is alſo ſufficient to ſupport. itſelf 

AJ | all the books and learning in the world that 

ud oppoſe it? Can any echo anſwer better to 

Igice that raiſes it, than the voice of your na- 

he fate your own heart anſwers to the 

the gaſpel?, And do you not hereby 


ear. 
N a e than you do to any thing elſe? 


game from that God that made you, and | 
tenches your! the only way to ting that per- 
Rand, Bappineſs for which He wadę o. 15 % 


fs TATE no. need of miracles to.thew you, that Je- 
bs, # fe 


a 
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may that. your heart goes not feel. to be true 


What can it fay to you. of your redemption that i; 
not f ß aid to ou by e e your 
ef, tou] 2 „ Por i vod was nat falleng, 1 95 
Non aher und! e e corruption? "A Rot 
m God in itz hnful i 
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And, on the other hand, if you was not redeeme:; 
how could you fell a diflike of ſin, an tnelination 
to goodueſs, and a deſire of Appearing vittuous 
For what elſe is this defire of goodneſs, but a cer- 
rain '*werd principle that has begun your redemp- 
tion, and is trying to carry it on? Now, the 
chriſtian religion ſays nothing to you, it has not 
one doctrine, or practice, of inſtitution, but what 
has its immediate relation to theſe two great truths 
and is for the fake of them, either to convince yo 
of your fall, or to aſſiſt your redemption + 
Now, if a revelation from God had only told you 
that you had a mixture of evil and good in you; 
could you have any doubt about the truth of ack 
revelation? Or if it told you that the evi came 
from the fault of your firſt parents, andthe goo 

was God's free gift to you at their fall, that the ev 
might be refifted and ſuppreſſed; if it told you! that 
God had a defire and a deſign in the depths of His 
mercy to aſſiſt the good that was in you, that it 
might conquer and put an enfire end io all the evil 
of your nature, would you aſk for proofs of the 
goodneſs of ſuch a revelation, or- of its being worthy 
of God and ſuitable to your own needs? Now the 
chriſtian religion is this revelation. It tells o 
only this great truth, that you are fallen and re 
deemed; that is, that you have a' mixture of evil 
and good iu you: it tells you, that (God; as early 28 - 
the#tall, redeemed you, when the ſeed of the 'wos 
man became the enemy of the ſerpent; that is, as 
ſoon as the evil came into you, He, of his free gift, 
put a good power into you to withſtand it: it tells 
you, that froni the beginning of the world it has 
been God's gracious deſire and deſign in and by je- 
ſus Chriſt to render your redemption effectual; that 
is, to make the good that is in vou perfectly over- 
come all your evil. Complain, * 
8 _ | @' 
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of want of evidence; neither books, nor ſtudy, hor 
Fearning is wanted; the goſpel is within. you, and 
you are its evidence; it is preached unto you in your 
own boſom, and every thing within you is a proof 
of the truth of it. Aſk how you ſhall know there 
is ſuch a thing as day and night; for the fall and re- 
demption are as manifeſt within you as day and night | 
are manifeſt without you. {32 
Here, Sir, in this intimate and true knowl 
of yourſelf lies the moſt precious evidence of the 
2 and is as near to you as you are to yourſelf; 
becaule all that is (aid and declared, and recorded in 
The goſpel, is only a plain record of that which is 
laid and done, and doing in yourſelf. And when 
you once feel it thus proved to you, by its agree- 
Ment with the ſtate of your own nature, then it 
ÞDecomes a pearl that is dearer to you than your life; 
and what is beſt, it is then a pearl which no one 
ean rob you of. Then all the wrangle and diſputo 
of learned men againſt the truth of the goſpel, will 
Gignify no more to you, nor raiſe any more doubt in 
you, than if by 4i/lory and criticiſm they would 
ve that you never had any benefit from the light 
of the ſun. If you go only outwardly to work, and 
Jeck only for an outward proof of the truth of the 
goſpel, you can only know it by ſuch labours, and 
in ſuch uncertainty as you know other matters of 
hiſtory, and muſt be always balancing what is ſaid 
for and againſt it. And it you come to believe it 
this way, your faith will be held by an uncertain 
tenure, you will be alarmed at every new attack and 
frightened at every new enemy that pretends to leſ- 
Ten the evidence of the goſpel. But theſe, Sir, are 
a&:ficulties that we make to ourſelves, by neglecting 
the proper evidence of the goſpel, and chuſing only 
to know it as we know other hiſtories that have no, 
relation to us or conuection with our own * 
8 : The 
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©; The latin uotia hiltory of seng Wir u 
Fin and paſt 1700 years! agg, or of "a redcifption 
that was then preſont, hut to be trahſmitted it pft 
terity as a matter of hiſtory; but it is the dee 
tion of 2 Redeemer, or à redeeming pod ef that is $ 


always in its redeeming; flute; and ehe 


And here you have the Morte and Fewo 0 
methods to find both the truth, and excellent 
neceſſity of the goſpel method ef ſalvation? Fp 
no labour or deep. enquiry upon your hands? T de. 
ſite you only to know, what you cannot help kn 
ing, that you have good and evil alive and At work 
in you. For this is the whole of the falP of aan 
and of the redemprior'ofs Jefas Chrift? * dust 
you have no evil in you and 1 will nörideß 
to believe the. fall ot Adam. Say that 'you, a ve 
ſenſe of goodneſs in you, and I will not deſire 
to acknowledge. the redemption through Jeſas Chrift, 
But if neither of theſe can be denied to be in you, 
if our own' heart confeſſes: theſe two things, how 
can you want à proof of the truth of that religron 
which only tells you that which'yeur own Heart is 
a witneſs of? So that from this plain Knowledge 
of ydurſelf, you are abſotutely obliged either do 
deny the met known Rate of your heart, and to deny 
that you have any degree or deſire 6f' goodneſs" in 
you; or to on the goſpel to have very ing in ft, 
both as to doctrine and precept; that ſtrictly- ikiwets 
to the fate and ure oy” and good inelinAons of 
apron ', 2117 „ $1515 7 n A172 
I hus moch may ſerve toesnellee why unbelh 
ing reader, if I. have ſuch a one, whom T would 
fam lead ta God, that Eheve ſaid nothing” in fapdür 
ofen modern religion of 'reafoiy which, at be „en 
enly' help us to be ſo goο, fo changed and Have. 
„ beaſt may be, that by reſtraints and me- 
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Wods ig taught to put on a ſort of tameneſs, though: 
ats wild nature is all the time only reſtrained, and in 


a readineſs to n forth again as occafion ſhall 
I moſt now ſay a * to the denn Chriſtian, 


For his obſervance of a right procedure in the drbate 
with the unbeliever. 


would not recommend it to you, my dear 


a Enriſtian, when you would propagate — 


or make true converts to it, to take the method 
merally practiſed by the modern defenders of it. DO 
Not attempt to ſhew, from reaſon and antiquity, the 
aeceflity and reaſonableneſs of a divine revelation in 

ga or of the Moſaic and Chriſtian in particular. 


or enlarge upon the arguments for the credibility 


of the goſpel hiſtory, the reaſonableneſs of its creeds, 
anſtitutions and uſages ; or the duty of man to re- 


. ceive things above, but not contrary to his reaſon. 


Avoid all this, becauſe it is wandering from the 
true point in queſtion, and only helping the Deiſt 
To oppoſe the goſpel with a ſhew of argument, which 

e muſt neceflarily. want, ware goſpel loft to ſtand 


upon its own bottom. 


He, therefore, that opens a field of conorerſy 


Ro the Deiſi about revelation in general, or the hi 
tory of facts, creeds and doctrmes of churches, not 
only leads him from the merits of the goſpel, but 
brings him into a field of battle where he my ſtand 
dis ground as long as he pleaſes. 


-But the one great point that you, my dear Chriſ- 


tian, are to aim at, muſt be to ſhew him the infinite 
worth of chriſtianity, and the dreadful nature of in- 
fidelity, not by helping him to a new opinion for his 
reaſon to maintain, but by proving to him this great 
and decifive truth, that chriſtianity is neither more 


mor leſs,” than the goodneſs of the divine life, light and 
00% bing and working in the us: and that. kinder 


lity- 


demption. And he that diſowns 2 tall of man 


(: + F 


Fry in its whole nature is purely and ſolely tne he 
of man living in, governed b, and. contented! with the- 
evil workings of the: carrhly:life, ſpirit, and nature. 
Stand ſteadily upon this. true chriſtian groumi; 
and then you: will not only ſtand: ſafely: 1 
but you will have left the Deiſt no: ground to ſtaud 
upon. For all the laboured volumes of infidelity, 
with which, theſe laſt ages have ſwarmed, are ten- 
dered uſeleſs, and cannot put ſo much as a little 
finger into this debate. Conſult all, from Hobbes 


to the moral philoſopher, and you conſult in vain; 


their works 2ze as dead as themſelves, and biete 
ow! one word againſt this chriſtianity. - 
But you, my beloved, being nightly. ned to 


a chriſtianity that is not forced to appeal to canons 


and counſels, and, ancient uſages to defend itſelf, 


keep cloſe to its true and real ground; and inſtead. 
of ſhe wang the unbeliever; the reaionablenets of be- 
Jeving a. long hiſtory of things, bring him into a 


full ſenſidility of the evil; and burden, and vanity. 


ot his natural ſtate: and if he cannot be made ſen- 
ſible of this, you are to leave him to himſelf in his 
natural ſtate, till ſome good providence awakens him 
out of it; and not make propoſals to him ot the 
reaſonableneſs of believing the Holy. Trinitz, the 


Incarnation of the Son of (cd, and:the neceſſity of 


his ſufferings and death, &. for this method is all 


as abſurd, as to enter into ſolemn debate with a con- 
feſſed Atheiſt, about the reaſonableneſs of worſhiping 


Gud in ſpirit and truth; for, as the- exiſtence ot a 


God is the only ground. of proving that he ought to 


be worſhipped. in ſpinit and truth, fo; the certainty 


and belief et our fallen ſtate, is tlie only ground of 
fhcwiny the reaſonableneſs of the my 4 re- 


from a divine liſe, has all the ſame reaſons for reject. 
nh che myſterics.of our ane, the Atheiſt has 
0. 
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tor xẽject tlie doctrĩnes of a ſpiritual worſhip, of. God: 

Therefore, to expoſe the myſteries of our ſal vation, 
to the wrangle of a dehate with an unbelie ver of the 
tall of man, which myſteries have no other, ground 

to ſtand upon, is not only helping him to an eaſy 
triumph over you, but is the moſt likely, method: to 
prevent his ever being a chriſtian. For ſeeing how 


eafily he can ridicule myſteries, which, to him in 


his; preſent ſtate, can have no reaſonableneſs in them, 
he is put into the moſt likely way of living and 
dying in a hardened contempt of them. W hereas if 
vou ſtick: cloſe to the one true ground of chriſtianity, 
and only proceed as that proceeds, and. make the 
the unbeliever no offers of any other chriſtianity, 
but that which is to begin with the acknowledged 
ſenſibility. of the fall of human nature from its farſt 
divine life; you ſtop where you ought, and rob him 
of all power and pretence of meddling with the other 
myſteries of ſalvation. | 7 
For Deiſm has no natural foundation, or ground 
of its own,. to ſtand upon; it does not grow from 
any root or {ſtrength within itſelf, hut is what it is 
(in: the general way of ſpeaking) merely from the bad 


flate of chriſtendom, and the miſerable uſe thu hea- 


weniſh leaming and: worldly policy. have made of 
the gotpel. If it (deiim) ſeeies to itſelf to be ffrong 
and well:grounded,' it is merely becauſe it cau to 
eahly object to church-doctrines, and ſcholaſtic 
opinions: If it ſeeinb to itfelf to be good, it is be- 
cauſe it can ſo caſily lay open the evils which 
chriſtians and churohes bring upon one another: if 
it ſeems to itſelf to be highly rational, its reaſon is, 
becauſe ii is free fr omy that number of abturdities 
and contradictions; Whicfi clir ſtiar, churches lay- te 
the charge of one another Lully, if. it-keeps off 
alLicar:ul terebodings of the cout quences/ of ngtives 
cciving:the goſpel, it is / becuuſocit fo ptainty "art 
7 tnat 
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that chriſtians ſay, Aa, maſter, kiſs the gaſpel, and 
then break every part of it. This is the true height, 
and depth, and total ſtrength of deiſm or infidelity, 
it never had any other ſupport but this; nor did 1 
ever converſe with a Deiit, who carried the matter 
higher or farther than this, to ſupport the cauſe, 
et me now only obſerve to you, that nothi | 
can be more right than not to enter into debate = 
about the goſpet doctrines, or . propoſe the reafon- | 
ableneſs of them, to any ove, till he owns himſelf 
ſenſibly convinced of the fore-mentioned fall of man, 
and ſtands in a full deſre to be ſaved or delivered 
from it. And if that time never comes, you muſk 
leave him as in the ſame incapacity to hear or 1dge 
of the Doctrines of the Holy Trinity, the Incarns- 
tion of the Son of God, the Qperation of the Holy 
Spirit, as Epicmas would be. For every man that 
cleaves to this world, that is in love with it and its 
earthly enjoyments, is a diſciple of Hpicu us, and 
ſticks in the fame mire of Atheiſm as he did, whe- 
ther he be a modern Deiſt, a Popiſh or Proteſtans. 
- Chriſtian, an 'Arian, or an Orthodox Teacher. 
For all theſe diſtinctions are without any differen 
if this world has the poſſeſſion and government of 
his heart. For the whole of the matrer lies ſolely 
in this, whether heaven or earth hath the heart and. 
government of mane 3.4 | | EN 
Laſtly, one word more and I have done; were 
there no exiſting monuments of the divine reality of 
the chriſtian ſyſtem, yet fact and experience alone 
are of ſufficient authority to ſhew its origin to be 
divine, and to bear down alſs all the infdclity an 
For example: If you (the Deiſt) can ſhew me 
that your religion is of ſuch tendency, that it makes 
man truly ſenſible of his duty, that it fills the mind 
with true ligt, that it reforms-the. frart, and _ 
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ſes it right towards God; that it makes us more 
red ſanuble in all our actions, that it inſphes us with 


fareituale, umility, devotien, and contempt of the 


Worlui, that it give us right notions of the greatneſs 
of religion, the ſanctity of morality, the Iittleneſs of 
ever thing hut God, the .vantyiof our paſſions, and 
the uni ſery antl corruption of our nature; then T will 
own-mylſelf an advocate ſor your religion. But do 
not experience and daily obfervation evince, that 
the reverſe of all this is but too true 4 portrait of 
modern Deiſmꝰ for win amongſt you, I pray, 
inakes even the leaſt pretence to holineſs? On the 
dontrary; do not the greater part of Fou make it 
manifoſt to all around you, that you can live a life 
of pleaſure, extravagance and debauchery; that you 
can indulge yourſelves in the vain amuſements and 
recreations'of the age. And yet vow talk of moral 
virtue, — aud yet, with as little conſtſtente, you re- 
eommend the practice of it to your deluded pupils 
But know you not, that the morality of an uurefor- 
med heart, adds no more goodneſs to it, than w/hitet 


fepulchres do to the rottenneſs of dead men's bones? 


A is as eaſy to have all that kind of goodneſs which 


You appeal to, as it is to be civil; Well- bred, and a 


friend to the peace and order of chat ſociety of which 
one is a member. Even an Atheiſt may find his 
ends, and act ſuitably to his own principles of ſelt- 
love, eaſe and reputation. by this moral virtue. 
O, my friends It is unto vou in particular: 
who were once my chriftiar friends! that I would 
Addrefs my ſel. "Suffer! me to aſk ;' what have you. 
fulſlirured- in the place of chriſtianity ?—=Y ou have 
embraced a. change of. opinion, it is true, but with- | 
vut an more alterify or Hertering your ſtate in God, 
then if you had only altered your opinion about 
things in diſpute amongſt the ancient philoſophers. IN 
Byz- what be you gained beſides? are you now 
* come 
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become greater examples of piety and goddnels; 
more eminent and conſpicuous, to mankind around 
you, for a life devoted to God, than when you were 
Spinde O Sirs! your! own experience if you 
would be ingenuous, muſt lead you to confeſs, thut 
it is not fo, What availe then all that wWäld rait 
and vociferous din that you make about religion 
when your lives are ſo irreligious ??: | Ford? 
Further, what have your deiſtical opinions con- 
tributed: to the moral: education of your children 
alas, I am aftaid there are too many inſtances, in 
which the caſe is much the ſame with them a8 
yourſelves : like father, like ſon.—A ſtriking proof 
of this remark I have, from a circumſtance of which 
] was an eye-witneſs only a few weeks ago.—Gra- 
cious God! is this the blefled fruit of, what our 
modern unbelievers call, the SUBLIME of Deiſm ? 
yes, reader, it is that ab/olute perfect faculty, which 
they ſet up as the unerring ſtandard of all that is 
wiſe, holy, and good; it is in their ſtrong language, 
reaſon, the uſe of reaſon, human reaſon that does all 
this. £7 Ag 
A parent that is of too refined an underſtandin 

to content himſelf with the morals of the goſpel, or 
Its low way of making men good, and wants to be 
entertained with a virtue of more mathematical ex- 
actneſs, is often content with the demonſtration, and 
ſo remains deficient in the plaineſt duties of domeſ- 
tic diſcipline 3 when the poor labourer or mechanic, 
that knows not what you mean by a definition, has 
all that ſolid love and affection that becomes a good 
relation. All this, and much more, which you and 
every one may think for himſelf of the ſame kind, 
is a ſufficient proof, that the ground of goodneſs in 
every man, is ſomething entirely diſtin&- from our 
natural faculties of reaſon and ſpeculation. n 


? 


Laſtly: 
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- Laftly : Should any of my unbelievitg realem be 
atpoſed. to declare war — the arguments here 
Tis offered in ſupport of chri ianity, F will venture to 
iz ſ they wil! have no choice of any other weapons 
} but dogmatiſm and miſrepteſentstion. To call them 
me eſfuſon of fanaticitm' and ſuperſtition will be 
ſomething; to call chriſtanity/a cunningly- 
ied engine calculated only to enſorce paſive 
ſudje tion to kings and prĩieſts may ſtand the intidel 
in ſome ſtead ; hut if he u ies to controvert- them 
any other » bis ſucceſs will be like _ whe 
ones. his 2d againſt a poſt. 
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